






























































































































































For the sake of continuity and coherent explanation, most of the 

general discourse has been made by employing the ‘male’ as a 

prototype, which is in no way meant to be diminutive of the 

opposite gender or to disrespect the status of women. 

Moreover, each verse (Ayah) has been kept as a continuum in 

order to prevent the misrepresentation of meanings, which may 

occur when the verses are broken up and the translation of those 

verses becomes kaput when done in bits and pieces. 

Cross-references taken from other parts of the Qur’an and the 

Hadith of the Messenger of Allah (SAAW) are provided in italics. 

The Translation of the Holy Qur’an done by the Message 

International – USA (www.FreeQuran.com) and edited by Saheeh 

International – UK, Dar Al Mountada – Saudi Arabia and Al 

Qummah – Egypt has been used in order to synchronize the use of 

modern English Language, which we believe will give a more 

accomplished sense of understanding to Today’s mind. 
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Translation and Brief Elucidation 
 

By 

Dr. Israr Ahmad 
 

Surah Al-An'am 

(The Cattle) 

(Recap of verses 56 – 70 of Surah Al-An'am and fresh exposition of 

verses 71 – 90 of the same Surah, inclusive) 
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Recap of verses 56 – 70 (inclusive) of Surah 6, Al-An’am 

 The subject matter of verses 56 through 60 illustrates that Allah 

(SWT) alone has the Authority of passing judgement (in all 

possible meanings and realms) and He (SWT) alone knows the 

unseen. 

This section (verses 56 through 60) starts with a manifest declaration 

that the undue desires and wishes made by anyone ought to be 

explicitly responded with a negative answer by the believers, and 

that polytheistic belief is the root of all illegitimate sensual desires. 

The verses further elaborate that, The Holy Qur’an clearly and 

completely separates right from the wrong. Moreover, the verses 

clarify that all the proofs and signs brought by the Prophets (AS) 

originated by the Will of Allah (SWT) alone. The disbelievers 

questioned why it was that they had openly rejected a Prophet 

(SAAW) sent by Allah (SWT), yet they had not been struck down by 

Allah’s (SWT) wrath? The verses provide adequate answer for the 

reasons of the punishment and the wrath of Allah (SWT). The verses 

elaborate that all kinds of retributions are with Allah (SWT) alone. 

He (SWT) gives respite to the unjust according to His (SWT) Own 

Knowledge, Wisdom and His (SWT) plan. Allah’s (SWT) knowledge 

encompasses whatever exists in the land and the seas, which is one 

of the many proofs that Allah (SWT) is Omniscient. Therefore, the end 

of this section of verses evidently asserts Allah’s (SWT) Knowledge of 

all things by referring to a record of all things of the past, present and 

future (in a Clear Book). The last verse (Verse 60) of this section states 

that by night, Allah (SWT) takes activity out of the human soul the 

same way as He (SWT) takes it by death. He (SWT) is also fully aware 

of what people do during the day. Then, Allah (SWT) will raise you 

up from your graves so that He (SWT) reckons you for what you 

spent your lives upon. It is so until the appointed time comes forth, 

which Allah (SWT) has assigned for raising the dead from their 

graves and giving them the fruit of their deeds. That is called the 

‘Hereafter’. As Allah (SWT) has resembled awakening people from 

sleep to raising them up after death, many exegetes of the Holy 

Qur’an have said that sleep too is a kind of ‘death’. 
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 Verses 61 and 62 expound that Allah (SWT) has appointed 

guardian angels over His (SWT) entire mankind. 

These two verses (verses 61 and 62) emphasize on Allah’s (SWT) 

complete and absolute conversance with the deeds of His (SWT) 

servants (believers as well as disbelievers) and that He (SWT) keeps 

their account minutely to be dealt with on the Day of Judgement, 

referring to the angels (AS) who keep watch and maintain a record of 

everything done by humans from life till death, i.e. all their 

movements, deeds and so on. The verses then go on to state that this 

account keeping continues until the ending moments of life, when 

death approaches and the angels take away the soul of that servant 

[although, Allah (SWT) does not need angels (AS) as ‘recorders of 

deeds’ or ‘takers of souls’, as He (SWT) is Omniscient and 

Omnipotent). The verses elaborate that these angels (AS) never neglect 

their duty and there is neither any shortcoming nor any defect in the 

duties that they perform. Moreover, the verses allude to events after 

the death of people, when they are taken towards the Divine 

Judgment and Allah’s (SWT) reward or punishment. The Lord (SWT) is 

their Owner, their Master and The Guardian of their affairs. He (SWT) 

is the Judge, Who (SWT) does not judge but in Truth and Justice. 

 The central theme of verses 63 through 67 is that Allah (SWT) 

alone delivers people from the calamities that befall them. 

Moreover, He (SWT) alone is the One (SWT) that takes the 

irredeemable transgressors to task by decreeing for them His 

(SWT) wrath in this world (and in the Hereafter). 

This section of the Surah (Verses 63 through 67) starts by elucidating 

the concept of ‘The Light that Glitters in the Darkness.’ The pagans 

are called towards the light of the Unity of Godhead (monotheism). 

The verses in the beginning of this section tell the Holy Prophet 

(SAAW) to question the pagans as to who delivers them from the 

darkness of the land and the seas. These verses allude to the physical 

as well as the spiritual darkness. In a nutshell, these kinds of cases, 

which happen to everybody, are windows to realize and accept the 

Unity of Godhead (monotheism). And, it is in this condition that 
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immediately the disbelievers make a covenant with that Great Source, 

promising that if He (SWT) delivers them from the danger, they will 

certainly be grateful of His (SWT) infinite blessings and will rely on 

none but Him (SWT). The verses then command the Holy Prophet 

(SAAW) to tell them that Allah (SWT) will deliver them from these 

darknesses and from any other sorrow, as He (SWT) has delivered 

them frequently, but, after deliverance, the disbelievers pave again 

the path of polytheism and paganism.  

This section of verses also elucidates that it is Allah (SWT) alone 

Who (SWT) possesses the ultimate Power, Control and Authority 

over all things. He (SWT) has full control over what causes harm or 

benefit to an individual. The concept of divine punishment is also 

elaborated and the Holy Prophet (SAAW) is commanded to threaten 

the sinners with three sorts of punishments. These chastisements 

come from the above and from beneath, the chastisement of 

dispute and the chastisement of fight and blood shedding. At the 

end of verse 65, in order that they may realize the Truth and return 

to it, it is added that these repeated signs from Allah (SWT) are for 

people so that they may understand and repent for their individual 

and collective sins. The last part of this section of verses indicates 

that the Quraysh and the pagans of Makkah belied the teachings of 

the Holy Prophet (SAAW), despite the fact that all of these teachings 

are true and revealed unambiguously by Allah (SWT). The crux of 

this part is that a Prophet (AS) is neither required to compel the 

people to see what they are not prepared to see nor to force into 

their hearts what they fail to comprehend. It is not a Prophet's (AS) 

task to chastise people for failing to see and comprehend the Truth. 

His (AS) task is merely to proclaim the Truth as distinct from the 

falsehood. If people fail thereafter to accept it, they will be 

overwhelmed by the very misfortunes against which that Prophet 

(AS) had warned them. Finally, Allah (SWT) warns the disbelievers 

of His (SWT) wrath and commands them to choose the right path. It 

is declared in the last verse of this section that whatever guidance 

Allah (SWT) and the Prophet (SAAW) provide to the people, there is 

finally a term for it, which will be accomplished at its appointed 

time, and they will see it happen soon. 
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 In verses 68 and 69, Allah (SWT) commands the believers not to sit 

in the company of those who argue (in doubt or refutation) about 

His (SWT) revelations and His Messenger’s (SAAW) directives. 

These two verses (68 and 69) of the Surah command the believers (by 

addressing the Holy Prophet SAAW) that when they see that the 

arrogant, illogical opponents are mocking the Signs of Allah (SWT), 

they must leave such gathering. They may join later when some other 

topic comes under discussion. It is further directed that in case a 

believer due to forgetfulness remains seated, he should leave the 

place the moment he remembers the above instruction.  

In the light of verses 68 and 69 it is permitted to join the meeting of 

“unbelievers” with an intention to invite them towards the right path. 

To handle such a situation we should adhere to intellect of Islam. 

To save others the Muslims are directed to sermonize the society of 

unbelievers, critics and the hypocrites by brilliant teachings of The 

Holy Qur’an, so that they may fear the Day of Account.  To initiate 

such an important task the correct appreciation of the situation is one 

of the foundations of preaching of Islam. Those who embark on such 

mission they are required to be equipped with firm faith, piety and 

sound knowledge of Deen. 

 In verse 70, Allah (SWT) commands the believers to not to 

associate with those who take their religion as a matter of 

amusement (and consider trivial the Deen of Allah SWT, the life in 

this world and the Judgement in the Hereafter). 

This verse (verse 70) has a simple and easily understandable message. 

The believers are told not to associate with those who consider 

religion (Deen) as a matter of amusement and of trivial in importance. 

The manner of taking religion ‘for a play’ under different 

circumstances may have forms as follows: 

a. To have superstitious beliefs. 

b.  To consider religious laws to be impracticable. 

c. Attempts made to justify sins. 

d. Introducing innovations in Islamic practices. 
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e. Interpretation of The Holy Qur'an based on personal opinion. 

f. Trying to delve frivolously into the allegorical verses and to 

follow those. 

However, this verse makes it abundantly clear that true faith has 

no consistency with laziness, flattery, and playing with ideology. 

Moreover, the verse also clarifies that many a time admonishment 

is a means to being saved from the wrath and punishment of 

Allah (SWT). When one reflects on the causes of his misfortunes, 

he certainly finds that the reason is his own self and his own 

deeds. The verse ends by declaring that those who do not mend 

their ways in this worldly life do not stop following Satan and 

keep declining the Truth of Islam, would face a painful 

chastisements in the Hereafter. 

=============================================== 

Exposition of verses 71 - 90 of Surah Al-An’am 

Verse 71 

 ڏئېصخ عجلمشج  جليک ؤ  ؔڵۉ ؞ ﮼جى ؽۯجىنم  ضسم يج نم خيطي ؙجي  ىڮحم 

ثىشجث سم گ شج مجسي ث حم لشج ﵊له  چىں كاعيت ثر ڱھ جيجضم  فم

  ڳذبج؎ نر ضي ؽظجى

"Say, "Shall we invoke instead of Allah that which neither benefits 

us nor harms us and be turned back on our heels after Allah has 

guided us?  [We would then be] like one whom the devils enticed 

[to wander] upon the earth confused, [while] he has companions 

inviting him to guidance, [calling], 'Come to us.'" Say, "Indeed, the 

guidance of Allah is the [only] guidance; and we have been 

commanded to submit to the Lord of the worlds." 

The verse addresses the Holy Prophet (SAAW) to tell the disbelievers, 

who invite the believers back to idolatry, whether they should 

worship the things that neither benefit them nor harm them, and, by 

abandoning the best religion (The Deen of Islam), turn back on their 

heels after Allah (SWT) has guided them and has shown them the 

straight path.  
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The continuation of the statement of the verse implies that if they 

return to idolatry they will be like such a person whom Satan has 

seduced and bewildered on the earth; although that person has 

righteous companions, who invite him towards the true guidance. Yet 

that person does not accept their invitation and does not go towards 

them. He has been so influenced by Satan that he is deprived of 

recognizing his own interests in this world and in the Hereafter and 

the difference between Truth and Falsehood. 

In short, the only guidance that causes prosperity and comfort is 

Allah’s (SWT) guidance that calls human beings to monotheism. Those 

who accept and follow that invitation which calls towards the Deen of 

Islam (total submission to Allah SWT) and provides guidance to trust 

all affairs to the One (SWT) – Who (SWT) is 'The Lord of the worlds' – 

are the ones who will be successful in the Hereafter. 

Verse 72 

  ڳخيعيڃَّ لمشم ڌث جىگ ڷ﵀شه جى شحسى جى

"And to establish prayer and fear Him. And it is He to whom you 

will be gathered." 

This verse is interconnected with the previous one and enjoins the 

believers (Muslims) to ‘establish’ prayer and avoid committing sins 

declared to be such by Allah (SWT) so that we do not face His (SWT) 

wrath and punishment. He (SWT) is the Lord (SWT) unto Whom 

(SWT) all humankind will be mustered on the Day of Judgment, 

and everybody will receive the reward or the retribution of one's 

own deeds. 

Verse 73 

 ڕنه ۟ ثتزث جىتى  ﵅غيـّ ضحصى شحمنح ڸبيث جى۟نه سھ جيجىٰؐ جىلمشخ چ جىگ 

  ڳثىتم شمث جىگ ؗقمييي جى ۅث إمخيضم 

"And it is He who created the heavens and earth in truth. And the 

day [i.e., whenever] He says, "Be," and it is, His word is the truth. 

And His is the dominion [on] the Day the Horn is blown.  [He is] 

Knower of the unseen and the witnessed; and He is the Wise, the 

Acquainted." 
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It has been asserted in various places of the Qur'an that Allah (SWT) 

created the heavens and the earth 'In Truth'. This covers a wide 

range of meanings: 

First, that the heavens and the earth have not been created just for 

the fun of it. This existence is not a theatrical play. This world is not 

a child's toy with which to amuse oneself as long as one wishes 

before crushing it to bits and throwing it away. Creation is rather an 

act of great seriousness. A great objective motivates it, and a wise 

purpose underlies it. Hence, after the lapse of a certain stage it is 

only ‘Just’ and ‘Rational’ for the Creator (SWT) to take full account of 

the work that has been done and to use those results as the basis for 

the next stage. 

Second, it means that Allah (SWT) has created this entire system of 

the universe on solid foundations of the Truth. The whole of the 

universe is based on justice, wisdom and truth. Hence, there is no 

scope in the system for falsehood to take root and prosper. The 

phenomenon of the prosperity of falsehood which we observe, is to 

be ascribed to the Will of Allah (SWT), Who (SWT) grants the 

followers of falsehood the opportunity, if they so wish, to expend 

their efforts in promoting unrighteousness, injustice and untruth. In 

the end, however, the earth will throw up all the seeds of untruth 

that have been sown, and in the final reckoning every follower of 

falsehood will see that the efforts he devoted to cultivating and 

watering this pernicious tree have all gone  waste.  

Third, it means that Allah (SWT) created this universe with justice. 

Allah (SWT) the Supreme authority is the Creator (SWT) of this universe. 

If it seems that anyone else is governing this world that is just an 

illusion. Only Allah (SWT) has the right to enforce His (SWT) will.  

Moreover, ‘His (SWT) dominion on the Day…’ does not mean that 

the present dominion is not His (SWT). The purpose of this statement 

is rather to stress that when the veil which keeps things covered 

during the present phase of existence will be lifted on the Day of 

Judgement and the Truth will become fully manifest, it will become 
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quite clear that all those who seemed or were considered to possess 

power and authority are absolutely powerless, and that the true 

dominion belongs to the One True God – Allah (SWT) Who (SWT) 

created the universe. 

In what manner the Trumpet will be blown is impossible for us to 

grasp. What we know through the Qur'an is that on the Day of 

Judgement the Trumpet will be blown on Allah’s (SWT) command, 

whereupon all creation will die. Then after an indefinite period of 

time - a period that is known to Allah (SWT) alone - the second 

Trumpet will be blown, whereupon all the people of all epochs will be 

resurrected and will find themselves on the Plane of the 

Congregation.  

Ghayb (The Unseen) signifies all that is hidden from, and is beyond 

the ken of man's knowledge. Shahadah (Seen/Known), as opposed to 

ghayb, signifies that which is manifest and thus can be known to man. 

Verse 74 

  ڳطح ﮵ تم رجىضح گ۫ ت ؤ جمييه ؠ رذا  سنخ  لجڎئىمي ؤ جى

"And [mention, O Muhammad], when Abraham said to his father 

Azar, "Do you take idols as deities? Indeed, I see you and your 

people to be in manifest error." 

The incident relating to Prophet Abraham (AS) mentioned in this 

verse, and the ones that follow, is adduced in order to confirm and 

reinforce the view that the Companions (RA) as a result of invitation, 

preaching and the guidance of Holy Prophet Muhammad (SAAW) 

denounced the polytheism by shedding all false gods. They bowed 

their heads in obedience to the One True Lord (SWT) and Prophet 

Abraham (AS) did same in his (AS) time. 

It suffices to say that all the Prophets (AS)  were opposed to by their 

(AS) own people throughout the history. Those who deviated from the 

path of Prophets (AS) were lost in error.  

At this point it should also be noted that Prophet Abraham (AS) was 

generally acknowledged by the Arabs to be their patriarch and their 

original religious leader. The Quraysh, in particular, were proud of 
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their devotion to Prophet Abraham (AS), of being his (AS) progeny 

and of being servants to the shrine (Kaaba) built by him (AS). Hence, 

the mention of Prophet Abraham's (AS) doctrine of monotheism, of 

his (AS) denunciation of polytheism and his (AS) remonstration with 

his polytheistic people, amounted to demolishing the very basis on 

which the Quraysh had prided themselves. It also amounted to 

destroying the confidence of the people of Arabia in their polytheistic 

religion. This also proved to them that the Muslims stood in the shoes 

of Prophet Abraham (AS) whereas their own position was that of an 

ignorant nation which had remonstrated with Prophet Abraham (AS) 

out of ignorance and folly. 

Verse 75 

  ڱلمحٻعي حي ئمھ جىجيجىٰؐ جىؒ ضژ ڎشم ۈجىقىتم 

"And thus did We show Abraham the realm of the heavens and the 

earth that he would be among the certain [in faith]." 

In the last verse (verse 74) Prophet Abraham (AS) denounces the idol 

worships of his (AS) father. In verse 75 it is informed that Prophet 

Abraham (AS) was strongly opposed to polytheism. But to strengthen 

his (AS)  insight and that he (AS)  might attain sublime certainty, he 

(AS)  was informed of the profundity laws working behind the system 

and was shown the wonders of the heaven and the earth.  

On the other hand the adversaries are told that they can observe 

Allah’s (SWT) signs in the phenomena of the universe, just as Prophet 

Abraham (AS) could. The difference is that they see nothing, as if they 

were blind, whereas Prophet Abraham (AS) saw with open eyes. The 

sun, moon and stars which rise and set before their eyes day after day 

and night after night witness them as misguided at their setting as at 

their rising. 

It is quite evident that polytheism did not consist merely of a set of 

religious beliefs and polytheistic rites; it rather provided the 

foundation on which the entire order of economic, cultural, political 

and social life rested during the times of Prophet Abraham (AS). 

Likewise, the monotheistic mission which was undertaken by 
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Prophet Abraham (AS) was not merely directed against the practice 

of idol-worship. It had far wider implications, so much so that it 

affected the position of the royal family both as rulers and deities. It 

also affected the social, economic and, political status and interests of 

the priestly class, and the aristocracy in general, and in fact the entire 

fabric of the social life of the kingdom. To accept the teaching of 

Prophet Abraham (AS) meant that the entire edifice of the existing 

society should be pulled down and raised anew on the basis of belief 

in the One True God (SWT). Hence, as soon as Abraham (AS) 

launched his (AS) mission, ordinary people as well as the privileged 

classes, ordinary devotees as well as Nimrud, all rose at once to 

oppose and suppress it. 

Verses 76 through 79 

Verses 76 through 79 of the Surah address a single theme and subject 

matter and it is advisable to understand the exposition of these verses 

simultaneously. 

Verse 76 

  ڱلحيخ کئىمي هج  قم  شهؤ  اۦؤ ئىمي کنحتي ا  ئىۇ  ڭسج 

"So when the night covered him [with darkness], he saw a star. He 

said, "This is my lord." But when it set, he said, "I like not those that 

set [i.e., disappear]." 

Verse 77 

  ڱعميمحجتجنخ حي  ﮼مخ نىٺ۩ اۦ   ئىمي نح طح قم  شهؤ  اۦئىمي ک ٍّطد وسلما سج 

"And when he saw the moon rising, he said, "This is my lord." But 

when it set, he said, "Unless my Lord guides me, I will surely be 

among the people gone astray." 

Verse 78 

  ڱمخعيۢضر شي يڽ۪    نخڹئىمي  كج  شهؤ ﵊  ؆ک اۦ ئىمي ک قىطد نحيا سج 

"And when he saw the sun rising, he said, "This is my lord; this is 

greater." But when it set, he said, "O my people, indeed I am free 

from what you associate with Allah." 
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Verse 79 

  ںؤغمقححي  ؽ  ضييخ ئاھ جيجىٰؐ جى خيضجشخ  ئۈجى ہجى ۪  

"Indeed, I have turned my face [i.e., self] toward He who created the 

heavens and the earth, inclining toward truth, and I am not of those 

who associate others with Allah." 

Once the Prophet Abraham (AS) was shown the realm of the heaven 

and the earth (verse 75), he (AS) became aware of the nature of the 

created objects i.e. stars, moon, and the sun. To prove the flimsiness 

and absurdity of the belief of his (AS) people, who worshiped stars, 

moon and the sun in addition to the idols, Prophet Abraham 

approached by degrees. He (AS) generated his (AS) reasons to reject 

the belief of his (AS) people. 

The verse 76 to 78 provide testimony that Prophet Abraham (AS)  

temporarily called the star, moon, and the sun “my lord” once those 

remained visible during their natural course of  revolution. He (AS) 

immediately denounced each, on their disappearance and told 

his (AS) people that “I like not those that set.” 

An object which is subject to a system cannot exercise control over 

others. Likewise, an object that moves is creatable and a creatable 

cannot be a god. The true God (SWT) is one Who (SWT) is not captive 

to a place, time and is also not temporary, limited and numerous. 

Showing condescension to his (AS) people and without showing any 

religious prejudice against the belief of his (AS) people, Prophet 

Abraham (AS) encouraged the disbelievers to contemplate and to 

approach the truth in the light of facts brought to their knowledge 

about the false gods. 

Prophet Abraham (AS)  told them that whoever takes the heavenly 

objects as his gods is among the ones who have gone astray, and 

save the Grace and Mercy of Allah (SWT) there is no guide to the 

truth. The verse 79 elaborated that Prophet Abraham (AS) believed 

in Allah (SWT) alone, the Creator (SWT) of the heavens and the 

earth. It is He (SWT) Who (SWT) regularizes their movements. 

Allah (SWT) specifies their way and appoints the times of their 

risings and settings. Hence, I (Abraham AS) have turned myself (AS) 
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wholly to His (SWT) Lordship (SWT) sincerely, and I (Abraham AS) 

am not one of the polytheists. 

The Qur'anic term /'hanif/ (upright) is derived from /'hanafa/ with 

the sense of 'sincere' and 'without any deviation'. 

Verse 80 

ڻث اۦ صر ڟسى   يىٯ مخعي ۢڀئو يج   ث جىهجژليسم جىتج ضم ۪  ڭۋث ئىمي صلعمضح ہحيجى

  ںكلخيعيٟخج ث تهكي ھسر اۦ  مجى

"And his people argued with him. He said, "Do you argue with me 

concerning Allah while He has guided me? And I fear not what you 

associate with Him [and will not be harmed] unless my Lord should 

will something. My Lord encompasses all things in knowledge; 

then will you not remember?" 

The word used here is ‘tadhakkur’, which conveys the sense that 

somebody who had been either heedless or negligent of something 

suddenly wakes up to its true meaning. The purpose of Prophet 

Abraham's (AS) statement was to recall the polytheists to their 

senses by reminding them that their true Lord (SWT) was not 

uninformed about their deeds, for Allah’s (SWT) knowledge 

encompasses everything. 

Verses 81 and 82 

Verses 81 and 82 of the Surah address a single theme and subject 

matter and it is advisable to understand the exposition of these 

verses simultaneously. 

Verse 81 

 كث ئۈممۈ ٮ  شحمؿسم يج ضم س  شيۀۆ ضجعي ٮجىنم  شيۀ  ڀئو يخجىفي 

  ڻرعيڮسى فخ ؤ تيجس خم كمشخ

"And how should I fear what you associate while you do not fear 

that you have associated with Allah that for which He has not sent 

down to you any authority? So which of the two parties has more 

right to security, if you should know?" 
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Verse 82 

  ڻجخيعيریالجىگ  ریاليجحىنج ثي  كا  ۔ڂ ڦجىضم  نهلمۖ 

"They who believe and do not mix their belief with injustice – 

those will have security, and they are [rightly] guided." 

These two verses indicate that the disbelievers of that time (of 

Prophet Abraham AS) did not deny the existence of God as the 

Creator (SWT) of the heavens and earth. Their real guilt was that 

they associated others in His (SWT) attributes and His (SWT) 

sovereignty over man. In the first place, Prophet Abraham (AS) 

himself (AS) clearly states that, they associated others with Allah 

(SWT) as His (SWT) partners. In the second place, the way in which 

Abraham (AS) mentions Allah (SWT) while addressing these 

disbelievers is suitable only for a people who did not deny the 

existence of Allah (SWT). We must, therefore, regard as unfitting the 

opinion of those exegetes who try to explain this verse on the 

assumption that the people of Prophet Abraham (AS) either denied 

or were unaware of the existence of God altogether, and considered 

their own deities to be the exclusive possessors of godhead.  

The expression 'and do not mix their belief with injustice...' led 

some companions (RA) of the Holy Prophet (SAAW) to the 

misapprehension that perhaps this 'injustice' signified 

'disobedience'. But the Holy Prophet (SAAW) has made it clear that 

this injustice signifies shirk (associating others with Allah ﴾SWT﴿ in 

His SWT Divinity). The verse means, therefore, that they alone are 

fully secure and rightly-guided who believe in Allah (SWT) and do 

not mix their faith with any polytheistic belief and practice. 

While in verse 81, this question was referred to indicating whether 

the monotheists are secured from the punishment of Allah (SWT). 

Verse 82, in answer to that question, declares that those are more 

secured from the punishment of Allah (SWT) who have recognized 

Him (SWT) and testified to being totally subservient to Him (SWT). 

Such people have recognized their duty and have not mixed their 

belief with polytheism. In short this group, which we call ‘Believers’ 

and ‘Muslims’ are the ones for whom Allah (SWT) has issued the 

decree of ‘those who have found salvation’. 

================================== 
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Verse 83 

  ڻڃ ۇٴاڼ سي شجث شح  ۋؗا ڻ﮺ژ ۅ ضحيهث ڎ ؏ ڻۍ جى

"And that was Our [conclusive] argument which We gave Abraham 

against his people. We raise by degrees whom We will. Indeed, 

your Lord is Wise and Knowing." 

This verse points to the entire former discussions that have been 

stated by Prophet Abraham (AS) upon the subject of Unity of Allah 

(SWT) and the act of opposition against polytheism. It also makes 

mention of the lofty degree bestowed on Prophet Abraham (AS) by 

Allah (SWT). Furthermore, in order that there comes forth no mistake 

and a person does not erroneously thinks that Allah (SWT) 

discriminates unjustly in this raising up in degrees; it is declared that 

He (SWT) is aware of the degrees that He (SWT) gives, as He (SWT) is 

the Omniscient and Omnipotent. 

It is important for us to understand that a monotheist, who stands 

against the perversions of the society by proofs and reasoning, 

deserves elevations. Finally, it is also imperative for us to understand 

that the degrees (of loftiness) are all according to Divine Will and 

given Wisely by Allah (SWT). 

Verse 84 

؋ جى لمجىؗ ىؗ ؠءحجي ئم جىجي  ءلىپ ؤ جىءلى سمجث ؋ڤجى بزثر  ـِجىجى

  ڻذغجشج پخيعيث جىقىتم ممجىشرھ جى هجى۠

"And We gave to him [i.e., Abraham] Isaac and Jacob – all [of them] 

We guided. And Noah, We guided before; and among his 

descendants, David and Solomon and Job and Joseph and Moses 

and Aaron. Thus do We reward the doers of good." 

In this verse, a part of the favours that Allah (SWT) had bestowed 

upon Prophet Abraham (AS) are referred to. Those favours are 

righteous off springs, and an eligible and fruitful family which is one 

of the greatest Divine merits. 
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Allah (SWT) mentions the favour on Prophet Abraham (AS) of 

bestowing righteous issues, such as Prophets Ishaq (AS) and Yaqoub 

(AS) in the beginning of the verse. Then, it is declared that the honour 

of these two Prophets (AS) does not lie only in the matter that they 

(AS) were the progenies of the Prophet Abraham (AS), but that they 

(AS) themselves had fixed the light of guidance in their hearts (AS) by 

earnest thoughts and righteous deeds, with the Will of Allah (SWT). 

Next to this meaning, in order that nobody imagines that there had 

not been any advocator (Prophets AS) for monotheism during the 

periods before Prophet Abraham (AS), and that this matter begun 

with the Prophethood of Abraham (AS), the verse continues by 

elucidating that the same message of monotheism had been 

delivered by Prophet Noah (AS), who is one of Prophet Abraham's 

(AS) ancestors. Furthermore, the verse mentions a group of the 

Prophets (AS) of Allah (SWT) who were from among the descendants 

of Prophet Abraham (AS) and his (AS) off springs, thus expounding 

the lofty position and rank of Prophet Abraham (AS) from the 

viewpoint of 'heritage and nobility', ‘lineage’ and 'the fruit' of his (AS) 

personality. The verse mentions several (but not all) Prophets (AS) 

who were from the seed of Prophet Abraham (AS), including the 

Prophets Dawud (AS), Suleiman (AS), Yaqoub (AS), Yusuf (AS), Musa 

(AS) and Haroon (AS). 

Thus, the Qur'an makes it clear that their lofty rank and esteemed 

position existed as a result of Allah’s (SWT) Will and their (AS) own 

righteous deeds. 

Verses 85 through 87 

Verses 85 through 87 of the Surah address a single theme and 

subject matter and it is advisable to understand the exposition of 

these verses simultaneously. 

Verse 85 

  ۀذيمڳث لج ضى ضخ جى ڊجى ۢ جىم كاذجى

"And Zechariah and John and Jesus and Elias – and all were of the 

righteous." 
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Verse 86 

  ۀذبجۅ  ڱ سمججىكم﮹ث جى جى۠ صيجى ني جى

"And Ishmael and Elisha and Jonah and Lot – and all [of them] We 

preferred over the worlds." 

Verse 87 

  ہ﮸ غىمح ﮳  غلىجى ڳؤ جىځڍ جى ٜءحجى شخظجىجي 

"And [some] among their fathers and their descendants and 

their brothers – and We chose them and We guided them to a 

straight path." 

Following the previous names of prophets (AS) mentioned in verse 84, 

the Qur'an refers to the names of some other prophets (AS) and their 

sublime attributes in this section of verses (verses 85 through 87). 

The essence of the first two verses (85 and 86) is that the ranks of these 

Prophets (Zakariya AS, Yahya AS, Esa AS, Elias AS, Ismail AS, Elyasa 

AS, Yunus AS and Lut AS) were not given just for ceremonial reasons, 

but Allah (SWT) chose and preferred them (AS) to other people as He 

(SWT) Willed in His (SWT) Infinite Wisdom, due to their (AS) 

righteousness , faith and the loyalty to Allah (SWT) alone. 

The third verse (verse 87) contains a general hint to the fathers, 

children and brothers of the above-mentioned prophets, whose 

names have not been referred to in details, yet the criteria for their 

lofty degrees and preference were the same as the other chosen 

prophets (AS) of Allah (SWT). 

Verse 88 

  ہعي ڱ ئم عج طم ۀمخشج جي ﯀ؕڈث جىكخ ڟصي ٮ شخ ٺسم شج مجتم آ

"That is the guidance of Allah by which He guides whomever He 

wills of His servants. But if they had associated others with Allah, 

then worthless for them would be whatever they were doing." 

The verse states emphatically that Allah (SWT) choses and prefers 

His (SWT) Prophets (AS) to other people as He (SWT) Wills in His 

(SWT) Infinite Wisdom, and due to their (AS) righteousness, faith, and 
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loyalty to Allah (SWT) alone. Others (such as the disbelievers, the 

pagans and the polytheists) who ascribe partners to Allah (SWT) 

achieve nothing. Some of those pagans and polytheists might perhaps 

have earned places in the rogues' gallery of history as either ruthless 

conquerors or monuments to greed. But because they did not shun 

polytheism and did not adhere to exclusive and unadulterated 

devotion to Allah (SWT) alone, they could never have the honour of 

becoming the source of light and guidance to others nor would they 

be able to assume the leadership of the pious and the God-fearing. 

The verse states that even the ‘good worldly deeds’ that these 

disbelievers did would be of no avail to them in the Hereafter because 

they did not shun disbelief and polytheism. 

Verse 89 

 ٶ شجضحيه ٶ  بجگهمشر جم جىٶ  ڳشهؤ ئۈسى قحجى ممجح جى بلمۖ حىنج 

  ہۖٺ

"Those are the ones to whom We gave the Scripture and Authority 

and Prophethood. But if they [i.e., the disbelievers] deny it, then We 

have entrusted it to a people who are not therein disbelievers." 

In this verse the Prophets (AS) are mentioned as having been 

endowed with three things: 

First, the revealed guidance embodied in the Book; 

Second, Hukm, i.e. the correct understanding of the revealed 

guidance, the ability to apply its principles to the practical affairs of 

life, the God-given capacity to arrive at right opinions regarding 

human problems; and 

Third, the Station of Prophethood, the office by virtue of which they 

(AS) are enabled to lead human beings in the light of the guidance 

vouchsafed to them (AS) by Allah (SWT). 

The verse further elaborates that Allah (SWT) does not care if the 

unbelievers and polytheists choose to reject the guidance which has 

come down from Him (SWT), for He (SWT) had already raised a 

sizeable group of men of faith to truly appreciate its worth. 



Al-An'am           19 

Verse 90 

  ہجتمحشج تحج؟يم  سى گ ث ڤۇ  ؘ   ث حم يىىٰۈ ڥنىصخ شج لىلمۖ حىنج 

"Those are the ones whom Allah has guided, so from their guidance 

take an example. Say, "I ask of you for it [i.e., this message] no 

payment. It is not but a reminder for the worlds." 

This verse introduces the mission of the Prophets (AS), which is, to 

spread the guidance bestowed upon them by Allah (SWT) and 

declares that their guidance from Allah (SWT) is a shining example to 

emulate. The verse then commands the Holy Prophet (SAAW) to tell 

the disbelievers that he (SAAW) is the most exalted example of 

guidance for all. 

This verse implies that the principles of the invitation of all divine 

Prophets (AS) are the same, although the latter religions are more 

complete than the former religions. 

The Arabic term “hidayah” conveys a vast meaning which 

encompasses both unity with other theological principles of Islam, 

and patience and perseverance, and all principles of morality and 

education espoused by Islam. 

Finally, the Messenger (SAAW) of Allah (SWT) is ordered to tell people 

that he (SAAW) asks them no wage for his (SAAW) messengership, 

just like the former messengers (AS) did not ask such a thing. 

Moreover, it follows rationally that the Qur'an and the Messenger 

ship of Muhammad (SAAW) is a warning and a reminder to all 

people throughout the world in all ages till the Hour. 

====================================== 

And Allah (SWT) Knows Best! 






